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or its maker to inflict pain as a penalty for the sin which is itself an 
infliction ; and adds with Omar Khayyam : 

" For all the sin wherewith the Face of Man 
Is blackened — Man's forgiveness give — and take I " 

The test of an hypothesis is always its fact-explaining power — its 
unifying and harmonizing capacity. When, therefore, the hypothesis 
of determinism leads so thoughtful and earnest a spirit thus to 
postulate chaos in the moral universe, it tells mightily against the 
truth of the hypothesis. 

The libertarian theory does not help us to any solution here, we 
are told, any more than does the theory of determinism. Yet for a 
theist who is also a determinist there is no possible course open but 
to make Deity ultimately responsible for human sin. For a theist 
who is also a libertarian such a course is logically impossible, so far 
as freedom, and hence so far as sin, can be predicated of man's 
action. In other words, libertarianism, at least, leaves the question 
of the Divine goodness an open one. It does not, like determinism, 
shut the door and lock it against the possibility of any further dis- 
cussion. Julia H. Gulliver. 

Rockford College, 
Rockfokd, III. 



There are two points in Miss Gulliver's criticism of my article 
which call for notice. 

First, she accuses me of a fallacy of equivocation in the use of the 
word ' causation ' ; asserting that I charge libertarians with denying 
the universality of causation, because they do not regard voluntary 
actions as subject to the law of physical causation. In the article 
referred to, I carefully avoided taking up the problem as to whether 
the necessary antecedent conditions to a volition were physical, or 
psychical, or both physical and psychical. This is a very interesting 
question, but it matters no whit to the determinist as such what answer 
is given to it. If my critic will admit that all psychical events, includ- 
ing those we call volitions, are the inevitable outcome of preceding 
psychical conditions, I shall welcome her as a convert to the ranks 
of determinism, even though she refuses to take account of any deter- 
mining physical antecedents whatever. As to " an efficient cause as 
something more than a condition essential to the effect," I frankly 
confess I am in a state of total ignorance. But if Miss Gulliver 
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wishes to go "spook" hunting, I recommend such an "efficient 
cause " to her notice, if, after having been slain more than a century 
ago by David Hume, it still persists in haunting the minds of 
innocent and worthy persons. 

Secondly, I do not hold that " a man's personality is formed for 
him and not by him." Such a mode of expression seems to me 
exceedingly misleading. A man's personality is himself, — the total 
result at any given time of his present and past acts, thoughts, feel- 
ings, etc. The individual's action is his own action ; but that he 
acts, and how he acts, can only be explained by a reference to pre- 
ceding conditions in the man himself and in his environment. 

One word more. Miss Gulliver claims that the moral chaos to 
which she asserts determinism points "tells mightily against the 
truth of the hypothesis." Now it is just against the spirit of this 
criticism that my article is directed. The moment we allow a con- 
sideration of the ethical consequences of a belief to weigh in the 
scale against it, we are abandoning that mental attitude of strict 
impartiality in regard to truth which is really essential, not only to 
the scientist, but also to the ethical student. It is far better to con- 
ceive of the universe as a moral chaos, if such our reason shows it 
to be, than to have a moral chaos in our own minds ; and such a 
chaos must result if we are led to subordinate the claims of rational 
thought to the supposed interests of ethical theory or theology. 

E. Ritchie. 



